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Abstr act
J. Eric Skidnore

THE CHRI STI AN STEWARDSH P OF MONEY AND
POSSESSI ONS

The theol ogi cal principle undergirding this
study maintains that the church is called to
be a community of grace and gratitude

dedi cated to the glory of God, where piety is
practiced, idolatry is resisted and noney and
possessions are shared with those in need.

The chal l enge facing the North American church
is that in nost parishes there is a no-talk
rul e around i ssues of noney, there is a
conpartnentalization of spiritual and materi al
matters and there is general inability to
articulate a coherent theology of Christian
stewardship. The challenge is further
conplicated by m xed notives for giving of
noney and possessions in our culture and the
multiple mandates in scripture surroundi ng
their holy use. This study exam nes the
Christian use of noney and possessions as it
appears in Luke-Acts. The nost inportant
concl usion reached in this study is the need
for |ocal congregations to overcone historica
errors related to Christian stewardship. The
study goes on to exam ne how a particul ar
church intervened around probl ematic
stewardship issues. It is the goal of this
study to effect a transformati on of

stewar dshi p theol ogy and practice at the
congregational |evel through small group
opportunities focusing education for cognitive
change of perception.
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The Mnistry Chall enge

The nonastic conmmunities of the early church were on to
sonet hing significant when they required residents to take three
vows. The traditional nonastic vows of poverty, chastity, and
obedi ence addressed three basic elenents of life in Christian
conmuni ty--nmoney, sex, and power. Wile the church is called to
be a community in which patterns around all three of these basic
issues are transforned in light of the revelation of God in Jesus
Christ, the mnistry chall enge addressed here is noney. The
guestion is, What is the relationship between faith in Jesus
Christ and the personal use of noney and possessi ons?

The mnistry context at Eastm nster Presbyterian Church
presents four problematic areas related to the Christian use of
noney and possessions. First, at a congregational level, there is
a deep-seated inability and a strong resistance to tal king openly
and honestly about the connections between faith and noney.

Asi de from an occassional sernmon on the topic, historically, the
only tine noney is discussed in relationship to faith is during
the Fall of the year when officers and staff are working
feverishly to raise the amount needed to fund the next year of
mnistry. Qher educational and liturgical efforts to connect
faith and wealth get only a | uke-warmreception. Quite clearly the
normis, "do not tal k about noney any nore than is absolutely

necessary!"
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Second, there is a static response to requests for increased
participation through self-giving to the church
Twenty-four out of every one hundred nenbers remain silent when
asked by the church to give of their time, talent and financi al
resources. O those nenbers who do participate in the annua
stewardship effort the average percentage of congregati onal
househol ds whi ch regi ster no change in their pledging/giving |evel
fromyear-to-year is 46.9 percent. Such behavior is inconsistent
wi th cl assi c understandi ngs of nenbership in the faith comunity.
The author believes there is a conpartnentalization of the
spiritual and the material in the lives of nenbers which enables a
di sconnection between nenbership in the Christian comunity and
acts of self-giving. According to the constitution of our church:

The Christian life is an offering of one's self to God. In
wor ship the people are presented with the costly self-
offering of Jesus Christ, are clainmed and set free by him
and are led to respond by offering to himtheir lives, their
particular gifts and abilities, and their material goods.

(The Book of Order, 1996: W2.5001)

Third, growmh in the overall annual giving of the
congregation is strongly tied to growmh in nenbership. The
guestion raised here is, Wiat are notivations for giving anong new
menbers of the congregation?

Fourth and perhaps nost disturbing is the observabl e
behavi or church nenbers (and mnisters) exhibit in an effort to
acquire nore and nore personal noney and possessions. Follow ng
the "salted nuts"” theory, the nore we have, the nore we want.

Duplicating the behavior of the w der culture, we have an

unquenchabl e thirst for nore and nore wealth and property.



Scripture and tradition have given a strong warning to those who
pursue this kind of pleonexia (greed). The question raised here
is, How does Eastmnster carry out stewardship education in a way
whi ch takes into account the inpedinents |listed above, which is
faithful to scripture and tradition and yet is al so grow h-
producing in the faith of believers? On a broader |evel, the
gquestion arises, Is it possible in the late twentieth century for
the church to speak with credibility and authority to
materialistic culture?
Wit hnow makes the follow ng claim

It (noney) has nmeaning. And it is thus connected with our

bel i efs and val ues--whether we admt it or not....The

i nportant questions are whether religious teachings influence

how peopl e thi nk about the place of noney in their own |ives

and whet her such thinking in turn affects their behavior.

Especially in our own tinme, when we seemto be consuned by the

earni ng and spendi ng of noney, we need to know whet her

religious convictions hel p peopl e keep noney i n perspecti ve,

whet her they in some way encourage the desire for noney, or

whet her these convictions have becone irrelevant. (1994:119-

120)*

After the conpletion of interventions, the author desired

t hree behaviors or outcones to be present anong the congregation.
First, the author desired nmultiple possibilities to exist for the
breaking of no-talk rules around noney in the life of the
congregation as well as overcone the fal se conpartnentalization of
the material and spiritual realns. Second, he desired to hear
peopl e articul ate the connection between faith and noney in ways
consistent with classical biblical and theol ogi cal categories.
Finally, he desired a change in the way nenbers behaved in

rel ati onship to noney and possessions. The new behavi or woul d



evi dence a grow ng understanding in the congregation that how the
bel i ever uses her/his noney and possessions is a Christian noral

enterpri se.

Theoreti cal Franework

The Cul tural Context

At first glance, North Americans seemto be an incredibly
religious people. There are houses of worship on many corners and
in sone areas there are still strong restrictive sabbath norns in
pl ace.

Wit hnow reports:

On the surface at least, it is inpressive that 85 percent of
Anericans have received religious training during their

chil dhoods, 84 percent believe God is a heavenly father to
whom t hey can pray, three-quarters think Jesus was the Son of
CGod, 71 percent believe in life after death, two-thirds hold
menbership in a church or synagogue, 40 percent can be found
in the pew on any given weekend, and 38 percent describe

t hensel ves as born-again evangelical Christians. (1996:295)

When this is paired with the know edge that between 1921 and
1996, North American incones have had an increase of about 250
percent, apart fromtaxes or inflation, one expects a strong
connection between religious and financial commtnents (Ronsvalle
and Ronsvalle, 1996:34). Yet, the connection is not there for
many North Anericans. Large nunbers of North Anerican Christians
do not frame their use of wealth and possessions as a Christian
nmoral enterprise. Aside frompervasive biblical illiteracy and
t heol ogi cal aphasia present in the North Anerican cul ture, Withnow
states, "the Anerican public al so appears to have been little

exposed to specific teachi ngs about the connections between faith



and work or between spirituality and noney" (1996:297). Wen
asked specific questions about faith and noney in the context of
pre-marital counselling, many of the couples interviewed by the
aut hor during the |ast year reported that they could not recal
havi ng | earned any Christian teachings about faith and noney as
children
From an historical perspective, the church in North America

seens to be stuck in a pre-1950s mnd-set. Up until the 1950s,
nmost North Anericans were struggling to earn enough noney to neet
their basic needs. The pastor often functioned in the role of
conforter, mnistering to househol ds whi ch were econom cally
chal | enged (Ronsvalle and Ronsvalle, 1996:177-178). In the 1990s,
many churches and pastors still behave according to this paradi gm
of scarcity. Cearly, resources in nost North Anmerican househol ds
are increasing rather than di mnishing. A recent study shows that
househol d incone in the United States has increased 90 percent
since the |ate 1950s. Janmes Hudnut-Beum er, the academ c dean of
Col unbi a Theol ogi cal Sem nary states, "the key challenge (for the
church) is getting over the 50s."

Though the resources in every congregational household are
not increasing, on average, nost househol ds under the care of the
aut hor are experiencing trenendous prosperity.

No- Tal k Behavi or and Conpartnentalization

The first question raised during this research is, Wat is
t he reason(s) church nmenbers will not tal k openly about noney?

Fat her John C. Haughey wites, "It's not like faith to be silent,



but in the presence of noney it has |learned to accept a nonol ogue”
(1986:1). If a context can be created in the life of a
congregation where nenbers and pastors can tal k openly and
honestly about faith and noney, the possibility for a new
stewardshi p paradigmis created.

One reason the church will not tal k about noney and the
connection to faith is because such discussion is taboo in North
Anerican cul ture.

Wit hnow t eaches:

Ant hr opol ogi sts have | ong recogni zed that a key to
understanding cultural systens is to focus on those things
that are considered taboo....the taboos anong the anci ent
Israelites against entering the Holy of Holies, touching the
Ark of the Covenant, or uttering the nane of Y--H provide
vivid exanples. Freud s contention that taboos are the public
mani f estati on of deep-seated psychol ogi cal repression and
anxiety also nerits serious, if qualified, consideration. If
ant hropol ogi sts are correct in arguing that all societies have
t aboos, we nust ask where the deepest taboos in our own
society are now to be found. Money is perhaps the topic that
remai ns nost subject to deep norns of stricture and taboo.
More than sex, health, death, or any other aspect of personal
life, it is the one nost difficult for us to discuss in public
(1996: 140- 141) .
Jacques Ellul concurs in his statenent, "noney is one of his " holy
things'....therefore we avoi d speaki ng of noney" (1984:77). He
goes on to say that North Americans feel very free to speak of
other matters such as business, sex, and illness, yet to bring up
the topic of nmoney is to commt a serious social error.

Any student of the Bible will conclude, after a thorough
reading from CGenesis to Revel ation, that the connection between
belief and the use of noney and possessions is a core issue in the

Judeo-Christian tradition. The student sees that



bel i eve(ers), (ing) appears 272 tinmes, prayer appears 371 tines,

| ove or |oving appears 714 tinmes, yet possessions and giving

appear 2,172 tinmes. According to Don MO anen of the Mnistry of
Money, ? i f one reviews the frequency of the use of words which
express core theol ogi cal issues, possessions and giving rank
second in the Christian Canon. The Kingdom of CGod is ranked
first.

Yet, even with such clear biblical indicators of the
centrality of the issue, North Anerican Christians still adhere to
the strong no-talk rules present in their churches. In a recent
national study, John and Sylvia Ronsvalle state, "we found a
definite prejudice in the church against tal ki ng about noney as a
spiritual concept"” (1996:128).

The second question raised by the research is, Wiat is the
ef fect or consequence of the no-talk rule for Eastm nster
Presbyterian Church. The conclusion of the author is that the no-
talk rul e enabl es a pathol ogi cal conpartnentalization between
mat eri al concerns and spiritual concerns. The two are often
di scussed and pondered in the life of the believer and in the life
of the believing community as if one had nothing to do with the
ot her .

Wit hnow st at es:

For many of us, conpartnentalization is probably the nost
confortable way of dealing with the relationship between our
faith and our finances. Keeping the two apart is expedient.
W can fall back on famliar habits - which may be ethically
sound - rather than having to think about every decision anew.
But for those who want their spirituality to informtheir

lives nore deeply, it is evident they nust work hard to unite
their faith with the nonetary dinension of their Iives.



(1994: 151)
This conpartnentalization is the nost |ogical explanation for
behavi or around faith and noney in the local context. It is, what
Fat her John C. Haughey calls, "a synptom of mamon illness". The
illness is present when we develop a split consciousness which
tries to serve the two nmasters of God and mammon" (Haughey,
1992: 14-15).

The church shares a fair anount of responsibility for
reinforcing this conpartnentalizing tendency in the culture. It is
a W despread practice anong North American pastors to draw a sharp
line between the material and the spiritual, between faith and
money. It can be heard in hymms, prayers, sernons, and in the
interpretations of annual stewardship prograns. The author
bel i eves that because very few pastors receive intentional
stewardship training in semnary, because many have noney probl ens
of their own and have never exam ned their own assunptions around
faith and noney, they easily and unconsciously reinforce the
conpartnental ization already strong in our culture.

Wit hnow st at es:

The distinction between the nmaterial realmand spirituality is
so deeply enbedded in our culture that many of us sel domt hink
about it. By assumng that religious institutions should be
exclusively concerned with spirituality, however, we excuse
ourselves fromtaking responsibility for the material support
of institutions. W tell ourselves we are just interested in
what is truly spiritual --perhaps groveling in our own quest to
di scover the sacred deep in our souls. W refuse to give
nmoney to churches and synagogues because they are spendi ng
needl essly or showi ng too nuch interest in |avish artifacts.

O we give but in token anmounts. Ironically, our insistence
that spirituality remain unsullied hel ps keep nore noney safe
in our own pockets. (1994:234)

Yet, in spite of strong cultural nornms of not tal ki ng about noney



as a dinension of faith and the conpartnentalizing of the nateri al
real mand spirituality, people do give of their time, talent and
financial resources. W cone to the issue of noney, faith, and
not i vati on.

Motivations for Gving

The aut hor begins with the assunption that nost religious
giving is rational, not irrational behavior. Having clained it as
rational behavior, the question is, How can one explain it? I f,

as Max Weber says, the summum bonum of our ethic is the earning of

nmore and nore noney, Wiy woul d we choose to part with it
(1930:53)? |If anbition, greed, pride, and sel f-seeking are fixed
characteristics of the human spirit as nost political economsts
tend to assune, Wiat can be rational about giving away noney and
possessi ons (Wit hnow, 1996:75)? One m ght raise the question, How
is that different than throwi ng your noney into the fire?

The author believes that religious gifts of noney and
possessions are often nmade in exchange for sonething. They are
transactions, given rationally in the hope of receiving sonething
back later. Drawing on the work of Hoge, Withnow and Cerrish, the
aut hor has identified six possibilities.

Reciprocity with God is the first type of notivation.

According to Mal. 3:8-10 NRSV, if the full tithe is brought to
Cod, overflow ng blessings will be poured out on the giver. Al so,
in Lk. 6:38 NRSV, the scripture seens to indicate that if one is a
"giver" then he/she will also get back a full neasure of what is

given. Saint Augustine once said, "Wile lending to another for
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profit is evil, lending to God by giving to the poor earns us the
way to heaven" (CGonzal ez, 1990:217). John Wsley at tines
preached that giving noney |ays up treasures in heaven (Hoge et
al. 1996:133). At a practical level, studies indicate that if a
church believes and teaches this kind of reciprocity with God,
they can expect to elicit high levels of giving.

Finally, the author nust reject this notion as a sound
t heol ogical principle for stewardship education. While scripture
at times seens to indicate a kind of reciprocity with God, the
whol e of scripture never speaks with consistency in this way.
There are other voices in scripture and tradition which reject the
concept. It is the story of Job which seens to defeat the concept
of reciprocity with God. H's confusion cane froma belief in
reciprocity with God. Yet it proved to be untrue.

Reci procity with the religious group is the second type of

notivation. This reciprocity is based on the belief that what is
purchased in religious giving is peer recognition. The author is
nmost famliar with this formof reciprocity through | ocal capital
canpai gns wherein larger gifts provided a nam ng opportunity such
as the namng of a roomor even the nam ng of a building. Such
peer recognition is also present in canpai gns where the anount of
gifts is sem-public through review by a capital canpaign
commttee or through a "l evel s" canpaign wherein it becones public
know edge whi ch househol ds contributed in a specific nonetary
range. This is an historic practice in many churches either

t hrough small pl aques placed on donated itemidentifying the giver
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or through the use of a nenorial book which lists gifts and
gi vers.

Like reciprocity with God, this formof giving is also
rejected by the author. Scriptures such as M. 6:2-4 NRSV and Lk
14: 12-14 NRSV indicate peer recognition is not a notive rooted in
the Christian tradition.

Gving to extensions of yourself is the third type of

nmot i vati on.
Hoge et al. state:

Qur point is sinply that the self is not clearly bounded. It
extends outward and includes other people and even materi al
things. The self has a core and a periphery, with gradually
decreasing intensity of feeling at the outer edges. The key to
understandi ng the extent of the self, according to
psychol ogi st WIliam Janmes, is whether the actor feels el ated
or injured when his or her famly nenber or kin or estate is
praised or blanmed. |If so, that person or thing is a part of
the self....The point here is sinple: Gfts to the self--

i ncludi ng extensions of the self--are rational acts. To the
donor, they are hardly felt as sacrifices at all, because the
nmoney is, in effect paid to oneself. On the contrary, gifts
to extensions of the self produce feelings of joy, not pain.
(1996: 140)

When a believer makes a religious gift to his/her faith comunity,
it may feel good because that faith community is an extension of
their self. Thus, if soneone |oves their church, giving of noney
and possession may be joyful because it is, at sone level, a
benefit to them

Because this type of notivation noves into the area of |ove
and devotion, it is difficult to define the integrity of the
nmotive. Cearly this notive is present in nmuch religious giving.

Rational choice as a notivator is the fourth type of

notivation. This type of notivation is simlar to peer
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recognition but would be better classified as peer pressure.

Hoge et al. state:

This theory (rational choice theory), nost often invoked in

di scussi ons of church grow h and decline, suggests that high-

grow h churches increase nenbers' commtnent and participation

by forbidding or criticizing alternative activities that m ght

conpete with that commtment. Then "potential nenbers are

forced to choose whether to participate fully or not at all.’

In these churches, the nenbers are told what is required of

themto be in good standing. (1996:169)
When inplenmented in relationship to religious giving, this
notivator woul d define the specific level of giving required for
menbership. Using the tithe as a mninumlevel of giving, this
practice is w despread anong the Assenblies of God churches in the
United States. The author finds it problematic because it is too
narrow it its biblical foundation and it pushes the church into
club-1i ke behavior. The tithe thus becones the dues required for
active nenbership.

Therapeutic value of religious giving is the fifth type of

nmotivation. This notivation takes seriously Withnow s cl ai mthat
the reason we look to religion in Arerican culture is to make us
happy about our preferences, not to channel those preferences in
specific directions.
Wit hnow st at es:
Charitabl e giving thus beconmes a kind of token, rather than
being directly connected to believing and getting into the
kingdom it is nerely a social expectation, sonething that
establ i shes one's humanity and respectability in the
community. Just as going to church does, philanthropy hel ps
people to feel good about thenselves. (1996: 304)
The author agrees that this notivation is present in |ocal

religious giving. However, like giving to an extension of the
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self, this notive is difficult to categorize. The root self-
centeredness present in this notive indicates that it is a nove in
a pat hol ogical direction rather than a nove toward disci pl eshi p.

Thankful ness is the sixth and final notivator for religious

giving. This is the purest notivation for religious giving,
t hough, as is commonly known, human notivations are not unall oyed.
Hoge et al. claim

Sone religious people (possibly not a majority) develop a
sense of gratitude for the many gifts God has given them and
they make gifts to churches and m ssions as a response. W
woul d expect this notive to occur nostly when an ear nest
Christian believer experiences a special blessing....In
principle, gifts given in thankful ness would not be notivated
by reciprocity, because they are not given with the belief
that the individual should give gifts back to God to ensure
that CGod's bl essings continue to come. (1996: 141-142)

The aut hor understands the novenent toward this notivation to be a

primary goal of stewardship education. Until a believer can

conprehend that all they have, their noney, their possessions and

even their ability to create wealth is a gift from God,

t hanksgiving will not be a primary notivation. For the author, it

is the Lord' s Supper where this reality is continually acted out

inthe life of the believing community. The believer conmes to the

table and there before himor her is a dramatic reenactnent of al

t he good news of the Gospel. |In the Lord' s Supper, participants

are rem nded that God gives the bread of life, the cup of

sal vati on and every other possession and potential the believer

clains as his or her owmn. Then the believer, through the voice of

the celebrant utters a Eucharistic Prayer, a prayer of

t hanksgiving for all that God has done in the life, death and
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resurrection of Jesus. The last words of that prayer are often
words of comm tment wherein believers make a commtnent to respond
in faithful ness continuing Jesus' mnistry of conpassion and
justice.

The ability of church nmenbers to articulate a notive of
t hankful ness to God for what God has done in Jesus Christ is
finally dependent on their ability to glinpse this reality, seeing
CGod as the fountain of every good gift. It is the goal of al
stewar dshi p education to acconplish two things, the exposure of
fal se noti ves and a honest consideration of thankful ness as the
true notivator for how the believer frames the holy use of noney
and possessions. These concepts are taken up in further detail in
the "theological tradition" section of this paper.

The Biblical Tradition

East m nster Presbyterian Church, as a congregation of the
Presbyterian Church (U S.A) is guided in its exercise of the
Refornmed tradition by the Book of Confessions. The Book of
Confessions points to the centrality of scripture in the struggle
for faithful ness. The Wstm nster Confession of Faith provides
counsel to the church regarding the use of the Bible, (The Book of
Conf essions, 1994:127): "The whol e counsel of God, concerning al
t hi ngs necessary for his own glory, man's salvation, faith, and
life, is either expressly set down in Scripture, or by good and
necessary consequence may be deduced fromscripture."” The Larger
Cat echi sm of 1647 gives further instruction when it states, "the

Scriptures principally teach what man is to believe concerning
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God, and what duty God requires of man" (The Book of Confessions,
1994: 181). The Confession of 1967 continues the enphasis of
scriptural priority when it states, "the Scriptures are not a
Wi t ness anong others, but the witness without parallel” (The Book
of Confessions, 1994:265).

Cearly, the Christian seeking guidance in the faithful use
of noney and possessions nust first go to Holy Scripture. Herein
a problemarises. W want to think of Christian |ife as a code of
ethics which is defined by a very specific set of rules which are
codified, and thus the diligent believer sinply has to follow the
code as found in scripture. Should one not assune that guidance
in the holy use of noney and possessions would be found there
anong all the other rules for Christian living? The | anguage of
t he confessional docunents of the tradition seens to indicate the
presence of necessary rules for guidance in maki ng deci sions
regarding all of life, including the Christian use of noney and
possessions. The struggle lies in the fact that scripture gives
us multipl e mandat es.

Johnson st ates:

There is no | ack of directives concerning the use of
possessions in the Bible; they are everywhere. Nor is there
any doubt that the Bible considers the use of materi al
possessions significant to the life of faith. The problemis
that the directives seemto be saying different things: they
seemto point us in different directions. (1981:11-12)

Shall the faithful Christian followthe tithing |legislation from

Leviticus, Nunbers and Deuteronony? Should faithful stewardship

be defined by the nodel provided in Job 31:16-28 NRSV where

personal weal th and possessions are used to hel p the poor, the
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orphan, and the wi dow? Should the faithful steward | ook to the
mul ti pl e mandates of the Cospels and the Apostle Paul for
gui dance? Herneneutical integrity seens to say yes and no. W
need not seek to harnonize all that is contained in all of
scripture regarding the faithful use of noney and possessi ons.
Principles of interpretation call on the faithful exegete to focus
on the centrality of Jesus Christ, to let scripture interpret
scripture and to followthe rules of faith and |love. This
practice may finally |l ead one to a guideline for the Christian use
of noney and possessions rather than the selection of one rule
over another with regard to the holy use of noney and possessi ons.

The biblical foundation for this research is focused on the
Cospel of Luke and the Acts of the Apostles. As Johnson points
out, (1981:12) "even a cursory reading of Luke-Acts shows the
aut hor's concern about riches and poverty, and the use of
possessions. References to these matters are nore frequent in
this Gospel than in any other." Regarding concerns of noney and
possessions in the synoptics, Luke has all that is in Mark and
nost of what is in Matthew. The eight references in Matthew which
are not present in Luke are: 5:5, 6:1-4, 13:44-45, 17:24-27,

18: 23-35, 20:1-16, 25:31-46, 27:3-10 NRSV. The only rel evant
verses added by the CGospel of John are: 12:6 and 13: 29 NRSV.

The Jesus of Luke-Acts begins his mnistry in Lk. 4:18 NRSV
with areading fromls. 61:1-2 NRSV. dearly his choice of this
text was intended to announce what kind of nessiah he was. As

Mead points out, (1994:26) Jesus was telling his famly, friends
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and nei ghbors what his mnistry and life were about. It was a
mnistry utterly conmtted to the poor. In his first major sernon
in Lk. 6:20 NRSV his first words are "Bl essed are you who are
poor." One may glean fromthe way Jesus uses the word "poor" in
Luke- Acts, he does not nean spiritually poor, as in Mtthew
Luke- Acts use of the term"poor" is literal, meaning those w thout
noney or possessions, power, or advocacy.

Johnson provides illumnation on the Luke-Acts use of
| anguage about the rich and the poor. Johnson draws the obvious
and disquieting conclusion (1981:17), "If we take these sayings of
Jesus as being addressed to us as " disciples' there does not seem
to be any way of avoiding the demand--being a foll ower of Jesus
demands becom ng radically poor." Does being a true disciple of
Jesus nean that | nust |live bel ow the poverty line? Does it mean
t hat seeki ng an ever higher standard of living is sinful? A nore
basi c question is: How much noney and how many possessions does it
take to be excluded from God's care? If CGod |likes the poor and
detests the rich as Luke-Acts seens to indicate, where is the
econom c line which the faithful should not cross?

If taken literally, as the evangelist intends, a surface
readi ng of Luke-Acts should | eave nost North Anericans Christians
in fear of their eternal security. It is nore likely that nost of
us spiritualize the sayings of Jesus, and thus they becone nore
pal atable to our mddl e-class sensibilities. Such eisegesis is
not faithful to the richness of scripture. As stated previously,

all of scripture, including Luke-Acts speaks with nmany voi ces
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about the Christian use of noney and possessions. Johnson points
out (1981:17-29), that there are four additional directives
regardi ng noney and possessions in Luke-Acts which nmust be held in
tension with the call to radical poverty. These four additional
directives are: alnsgiving, holding all possessions in conmmon,
Christian mnisters are to travel and work w thout noney and
possessions and Christian mnisters may have noney and
possessi ons.

Alnsgiving is found only in the New Testanment. Wile there
are hundreds of references to the care of and concern for the poor
and destitute in the A d Testanment, there is no Hebrew word for
alms or alnsgiving. According to the New Revised Standard
translation, of the twelve verses where the word is used in the
New Testanent, three verses are in Matthew and ni ne verses are
found in Luke-Acts. Meaning pity or relief of the poor, Davies
(1962:87-88) indicates there was a three-fold basis for
al megiving. First, one gave alns as an exercise of righteousness,
caring for nenbers of one's own social group. Second, one gave
alnms as a recognition of blessedness. Third, one gave alns in
order to achi eve rewards.

In Lk. 21:1-4 NRSV, the story of the poor w dow offering two
smal | copper coins is a story about al nsgiving. As Craddock
poi nts out (1990:242), it is a radical act of stewardship because
Jesus wei ghed the significance of each gift not by its anount, but
by how much the giver had left once the gift had been given. In

Acts 9:36 NRSV, the story of Tabitha is a | esson about a disciple
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"devoted to good works and acts of charity." These acts of
charity are synonynous with alnsgiving. Acts 10:2 NRSV is the
story of a Roman centurion naned Cornelius who "gave al ns
generously to the people and prayed constantly to God." For the
witer of Luke-Acts, alnsgiving was an alternative to the choice
of lifetinme radical poverty. As Johnson indicates (1981:19), "not
all those who believed in Jesus sold everything they had in
response. "

Hol ding all possessions in common, pooling all noney and

possessions and giving up private ownership is another nodel of
Christian stewardship held up by Luke-Acts. Wile well-
remenber ed and nmuch-used t hroughout the history of the church,
particularly the nmonastic tradition, the holding of things in
common is only found in two texts. This practice is cited in Acts
2:44-45, 4:32-35 NRSV. Since Anani as and Sapphira were struck
dead because they w thheld proceeds fromthe sale of property when
it was expected that all proceeds would go to the comunity, we
know this practice was taken seriously by sone nenbers of the
Christian community. It is clear that this practice was not
normati ve because there are multiple exanples of Christians

retai ning personal noney and possessions out of which they
contributed to the needs of the church. Exanples of personally
owned noney and possessions include the previously cited
references related to alnsgiving as well as the story of Zacchaeus
in Luke 19:2-10 and the story of the benevolent women in Luke 8:1-3.

M ni sters, noney and possessi ons appear in two conbi nations
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in Luke-Acts. The conbinations are the third and fourth nodel s of
the Christian use of noney and possessi ons provided by the
evangel i st. Wen Jesus calls Levi the tax collector to be a
disciple in Lk. 5:27-28 NRSV, Levi left everything. Wen Jesus
sends out the twelve to preach in Lk. 9:1-6 NRSV, they go out with
not hing but the tunic on their back. The sane pattern of mnistry
is suggested in Lk. 10:1-12 NRSV. Johnson points out (1981:24),
it is Paul and Barnabas who fit the inage of preachers w thout
provisions. Yet in Lk. 22:35-36 NRSV, Jesus withdraws the pattern
whi ch is suggested in the previous three citations.

For the Christian seeking to be faithful to the teachings of
scripture regarding the holy use of noney and possessions, the
mul tiple teachings of the Bible are confusing if not outright
contradictory. Yet, the collected biblical teachings remain
normative for the Christian comunity and as such they nust guide
the believer's choices in the use of noney and possessions. At
the nost basic level, the Christian tradition holds that there is
a conduct consistent with our condition. There is a pattern of
behavi or which is appropriate for those who call thensel ves
di sci pl es of Jesus.

Finally, we are left wth the question, How shall the
Christian live in relationship to noney and possessions? Johnson
suggests (1981:37) that this struggle is utterly anbi guous to the
bel i ever, not because of a shortage of biblical directives but
because of the anbiguity of our spiritual and somatic existence as

humans. This is a distinction between "being" and "having."
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Sinply put, we do not have a body in the sane way that we have a
bicycle. W are a body and cannot i nmagi ne our existence apart
from our body.
Johnson clains that:

What we wear, eat, dwell in, drive and use all express who we
are and what we are. Possessions are synbolic expressions of
our sel ves because we both are and have bodies. Every clai m of
ownership, therefore, involves an anbiguity; we say this is
mne, but we inply as well, this is ne. Qur possessions
extend not only our bodies as possessions into the world but
al so our bodies as ourselves. |In every act of ownership,
therefore, is aclaimto being as well...... The way we use,
own, acquire, and disperse material things synbolizes and
expresses our attitudes and responses to ourselves, the world
around us, other people, and, nost of all, God..... Just as
there is an inherent anbiguity to being and having a body, so
there is inevitably anbiguity in the enploynment of material
possessions. The real difficulty regardi ng possessions |ies
in what they nean to us. The real nystery concerning
possessions is howthey relate to our sense of identity and
worth as human beings. The real sin related to possessions
has to do with the willful confusion of being and havi ng.
Quantitative considerations are secondary, not prinmary.

(1981: 40)

This anbiguity is at the heart of the nost significant theol ogical
i npediment to Christian stewardship, idolatry. ldolatry is
defined in the confessions of the church (1994:45) in the
follow ng manner: "to inmagine or possess sonething in which to put
one's trust in place of or beside the one true God who has
reveal ed hinself in his Wrd." Hstorically the church has
understood the practice of idolatry as the willful fracturing of
the first commandnent. ldolatry is the practice of worshipping
sonmething in the creation rather than the creator. It is the
exercise of treating as absolute and ultinmate that which is
nei t her absolute nor ultimate. Johnson provides an excel |l ent

process for the diagnosis of idolatry when he states:
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My god is that which | serve by ny freedom \Watever | claim
as ultimate, the truth is that ny god is that which rivets ny
attention, centers ny activity, preoccupies ny mnd, and
notivates ny action. That in virtue of which I act is god,
that for which I wll give up anything else is ny god.
D agnostically, | can tell what ny god is by seeing what it is
around which the patterns of ny life organi ze thensel ves.
(1981: 49)

It is the anbiguity of being and having bl ended with the
frail tendency toward idolatry which provides an interpretive
frame for Luke-Acts. The way the Christian depl oys personal nobney
and possessions di scl oses the perception of the self, the world,
ot her people and relationship to God. To define the Christian
self by what one has, by noney and possessions, is to confuse
bei ng and havi ng.

To learn fromthe teachings of Luke-Acts nmeans to seek to
overcone this anbiguity and the acconpanying practice of idolatry.
The way the Christian uses noney and possessi ons synbolizes his or
her response to God. Lk. 12:13-21 NRSV, the parable of the rich
fool is a parable in which Jesus utterly rejects the idea of
connecting "life" with "the abundance of possessions." Lk. 14:16-
24 NRSV, the parable of the great dinner is a parabl e about
persons who did not respond to the invitation to the Ki ngdom of
God because of their attachment to possessions. Lk. 17:28-33 NRSV
is an interpretation of Gen. 13:5-19:26 NRSV. Johnson suggests
(1981:62) that Lot's wife was tragically confused: "She
identified her being with her having, her life with her
possessi ons. She could not respond to God's call, and so |ost the

Iife she sought to establish by what she owned."

Taki ng i nto account Luke-Acts' concern of the poor, multiple
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mandates on the Christian use of nobney and possessions, the
anbi guity between our being and havi ng, and the human t endency
toward idolatry, what is an appropriate Christian guideline?
Because the way we di spose of what we have is in sone neasure a
di scl osure of our response to the goodness of God, the call of
Luke-Acts is the call to share what we have.
Johnson says:

the mandate of faith in God is clear: we nust, in sone

fashi on, share that which has been given to us by God as a

gift. To refuse to share what we have is to act idolatrously.

Not only is that mandate clear, but also the synbolic function

of possessions; because we are somatic creatures, the way we

di spose of possessions signals and effects our response to God

and ot her people in this world. (1981:108-109)
This is the struggle of the Christian. It is not a matter which
the Christian may sol ve by choosing the correct conbination of
rules fromthe code of stewardship. It is a struggle to
understand and act in the face of the nysterious anbiguity of
being and having. It is the spiritual struggle to resist
idolatry. Wen the Christian shares noney and possessions he or
she not only bears witness to the world that God is the source of
every good gift, but bears witness to hinself or herself that his
or her noney and possessions are eternally bound to faith in the
living CGod.

The Theol ogi cal Tradition

As John Leith summarizes the work of John Cal vin (1989: 16)
he likens his theology to a wagon wheel without a rim Leith
says, "There is a center hub of the wheel which holds it together

and fromwhich the spokes extend, but there is no outer rimwhich
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brings the spokes into a self-contained order.”™ The hub is
Christian faith. Each spoke represents Calvin's attenpt to
explain the intensely personal relationship which exists between
God and humanity. 1In the quest for illumnation fromthe classic
t heol ogi ans of the Reforned tradition, it is the work of John
Cal vin whi ch speaks with the nost clarity on the Christian use of
money and possessions. Calvin sees the Christian use of noney and
possessions first and forenost as an exercise of gratitude for
what God has done in Jesus Christ. For Calvin, it is the Lord's
Supper where this grace and gratitude is nost clearly enacted.

Gerrish teaches that:

what becones clear in the final edition of Calvin's Institutes
is that the father's liberality and his children's answering
gratitude, or lack of it, is not only the theme of the Lord's
Supper but a fundanental thene, perhaps the nost fundanental
thene, of an entire systemof theology. It conveys, as

not hing el se can, the heart of Calvin's perception of Cod,
humanity, and the harnony between themthat was | ost by Adam
and restored by Christ. The cardinal role of grace and
gratitude is not surprising, since piety or godliness, as

Cal vin understood it, is grateful acknow edgenent of the
father's gifts. Piety and its renewal as faith in Christ--
this is the subject of Calvin's pietatis sunma. The holy
banquet is sinply the liturgical enactnment of the thene of
grace and gratitude that lies at the heart of Calvin's entire
t heol ogy, whether one chooses to call it a systemor not. It
is, in short, a "eucharistic" theology. (1993:20)

For the purposes of understanding the Christian use of noney
and possessions, Calvin would have one first understand the
i nportance of piety. Calvin says, (Gerrish, 1993:26) "by piety I
nmean the reverence joined wth |Iove for God that the know edge of
his benefits induces.” Until the believer understands that al
money and all possessions cone from God and God is indeed the

"author of their every good" they wll never obediently reverence
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the true source of noney and possessions. For Calvin an enphasis

on the sola gloria Dei, the glory of God, was the chief end of

humanity. It was, as Calvin believed (Leith, 1989:42), the
exercise of piety which glorified God. "God has prescribed for us
a way in which he will be glorified by us; nanely, piety, which
consists in the obedi ence of his Wrd."
As Calvin articulated his theology of Christian Life, he
di scussed the law of God. Calvin taught that Christians do not
keep the law to gain their salvation; rather Christian obedi ence
springs out of gratitude for the grace of God known to believers
in redenption through Christ. One nakes the theol ogical argunent
that if the Christian is in conmunion with Christ and truly | oves
Christ, the believer will respond in gratitude. The believer acts
not to receive grace, but because grace has been given, the
bel i ever responds in gratitude.
Cerrish makes a strong case for placing Calvin's eucharistic
t heol ogy and the practice of Christian piety for the glory of God
at the very heart of the reform novenent.
Gerrish states:
In his "Hunbl e Exhortation” to the Enperor Charles V and the
princes and other orders neeting at the D et of Speyer (1544)
Calvin tried to nake cl ear what exactly was distinctive about
the reformation with which he and his friends were identified.
It was certain, he wote, that they differed only in this:
t hey educat ed people nore effectively in true humlity and
gratitude, leading themto renounce all confidence in
t hensel ves and to ascribe every good thing they possessed, as
in truth they should, to the kindness of God. (1993:157)
Franmed in terns of the eucharistic theology of John Calvin,

the Christian use of noney and possessions is an exercise of
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Christian piety for the glory of God. This understanding raises
t he question of appropriation. As one seeks the recovery and
practice of Christian piety in the use of noney and possessi ons,
what is the shape and formof that practice? Further
understandi ng of Christian piety is instructive.

GCsner is right (1990:49) when he teaches that piety is at
the core of the Christian enterprise. It is our deepest response
to the grace we have known in the action of the Living God. It is
the center of enotion and action and it is classically defined as
havi ng two di nensions: attitudes and dispositions.

Csner states that:

"attitudes" are an individual's basic posture toward the world
or sone part of it, including a constellation of beliefs and
enotions that have rel ative persistence through tine.
"Dispositions"” refer to an individual's readiness to act in
certain ways. Wile particular actions are not determ ned by
di spositions, dispositions |ead an individual to act al ong
certain lines with sone consistency...... Whi | e human bei ngs
have attitudes and dispositions in relation to many matters,

t hese thi ngs becone piety when they are directed toward God.
An individual's piety is conposed of those attitudes and

di spositions that constitute and flow fromhis or her
relationship to the divine. It points to the consistent
posture an individual holds toward God and the attitudes
toward God that flow fromit. (1990:49-50)

Piety points to the way the Christian faith is |ived out and
enacted every day in the life of the believer. It is the pattern
of action which characterizes the believer's relationship with
God. It includes not only such things as worship, study, service,
prayer and fellowship, but it also includes the choices nmade in
t he disposition of noney and possessi ons.

In the search for the shape and formof the practice of

piety, Calvin's coomentary on the Psalns gives |ight.
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Calvin wites of his conversion:

And first, since | was too obstinately devoted to the
superstitions of Popery to be easily extricated from so

prof ound an abyss of mre, God by sudden conversi on subdued
and brought ny mnd to a teachable frane which was nore
hardened in such matters than m ght have been expected from
one at ny early period of life. Having thus received sone
taste and knowl edge of true godliness, | was imedi ately
inflamed with so intense a desire to nmake progress therein,
that although | did not altogether |eave off other studies, |
yet pursued themw th | ess ardor. (1949:x1)

This was the begi nning of the exercise of piety for Calvin.
In his commentaries, he often uses the inage of teachability when
di scussing conversion stories found in the Bible. Gsner works out
a possible pattern for the practice of piety. He is correct
(1990: 53) when he says what is needed in North Anmerican
Protestantismis a conversion to teachableness. It is a
willingness to suspend old beliefs and open the self to the
forgiving transform ng grace of the living God. He sees
conversion as a kind of starting point and the converted are
driven by the Holy Spirit to learn nore. This spirit of
teachability is an attitude which characterizes the piety of John
Calvin, a piety which extends throughout Christian Life. As faith
matures, the Christian becones nore teachable, not |ess.

Wth regard to the Christian use of noney and possessions, a
spirit of teachability is a spirit which is, according to Gsner
(1990: 54-55) gentle, nodest, open, tane, ready , apt to |earn and
attentive to instruction. This spirit would be denonstrated by an
openness to a cl ose personal exam nation of the ways noney and
possessions are used in the lives of individual Christians. It

woul d disclose itself in a wllingness to change one's patterns of
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ear ni ng, spending, saving and giving for the glory of God. It
woul d be manifest if the Christian was able to frame the use of
noney, time, talents, skills and vitalities as a daily effort at
Christian piety. Followng Calvin, it would nmean openness to
bei ng taught through the ordinary neans of grace in the church's
life. Thus, it would nean an openness to instruction offered by
authorities in the Christian life, nanely the teachi ng of
scripture in the church

Education for Cognitive Change of Perception

The theory of change used in this process is best described
as education for a cognitive change of perception. It used a
synthesis of the "Reflective Mrality" of John Dewey, the "Shared
Christian Praxis" approach of Thonmas G oone, and "Teachi ng for
Rel ati onship Model" of Richard Gsner. The small group strategy
for change was infornmed by Withnow s work in this area.

A di al ogue about faith and noney is what is needed in the

North American Christian Church. According to Janmes Hudnut -
Beum er, church | eaders need to go beyond the sernon,
announcenents in the bulletin and newsletter, and beyond the slick
and often mani pul ati ve techni ques of stewardship consultants.
They need to get into a conversation with their people and through
di al ogue, hel p one another gain a nore coherent understandi ng of
what it neans to be a Christian (Ronsvalle and Ronsvall e,
1996: 145) .

It is the concept of a dial ogue around issues of faith and

noney which formthe foundation of the change theory. The work of
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John Dewey is instructive to this enterprise. Dewey suggests
there are at |least two types of norality in our culture, a
customary norality and a reflective norality.
Descri bi ng Dewey's work, Withnow st at es:

The forner (customary norality) depends on force of habit, on

doi ng things the way they have al ways been done. It is the

norality of the ancestral home, the parental rules that have

never been questioned. Reflective norality, in contrast,

emerges from conscious deliberation. It “springs fromthe

heart, from personal desires and affections, or from personal

insight and rational choice.'....Reflective norality requires

conscious effort on the part of the individual. 1t involves

guestioni ng one's behavi or, know ng what options are

avai |l abl e, thinking through the consequences on vari ous

choi ces, and recogni zi ng ones' responsibility to choose

wi sely. (1996:51-58)
Wit hnow goes on to say that the place where this reflective
norality may cone to life is in places like famlies, voluntary
associ ations and religious communities. In these contexts, noral
di al ogue and inquiry can be spoken with the possibility of
overcom ng the pathol ogi cal taboos around noney and faith such as
the no-talk rules and conpartnentalization. Wthnowis correct in
claimng that when this type of noral dialogue and discourse is at
an ideal stage, "it is one that can chall enge, question, guide,
and set limts around the econom c sphere by giving voice to
deeper considerations” (1996:58). Thus, in the Christian setting,
reflective norality involves noral dialogue done in the |ight of
the Christian story.

Cognitive Change of Perception around issues of faith and

noney is a way out of the "stuckness" presently afflicting North
Anerican churches. Thomas G oone, in his Shared Praxis Approach

to Christian Education, proposes a five-conponent nodel for change
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(1980: 184-231). The five parts are: present action, critica
reflection, dialogue, the Story, and the Vision that arises from
the Story. Though the author is unable to fully articulate the
nuances of G oone's theory in these pages, it is his five steps,
particularly critical reflection and dial ogue whi ch shaped the
process of change.
G oone defines critical reflection as:

an activity in which one calls upon (1) critical reason to

eval uate the present, (2) critical nenory to uncover the past

in the present, and (3) creative inagination to envision the

future in the present. (1980: 185)
For the author, this reflection involves Christians breaki ng open
t he hardened shell of their past in the present with regard to
faith and noney. This activity has the power to prevent the past
fromdetermning the present. As one critically renmenbers | essons
about faith and noney, new activity in the present and the future
can be chosen. This type of reflection is an affair of both the
head (cognitive) and the heart (appetitive).

G oone states:

Wen we critically reflect on present action, it is primarily

our owmn selves that we cone to know, and we cannot know

oursel ves di spassionately. Head and heart are fused

inevitably in sel f-know edge. Second, the affective di nension
enters into critical reflection because of the conponents of

menory and inmagi nation....QOne cannot renenber one's own story
di spassi onately, nor choose a future action w thout appetite
to nove the will. The acts of hoping and choosing not only

i nclude, but dermand, desire. So when critical reflection is
self-critical of one's own lived participation in the world
for the sake of choosing further action, then the rational and
passional are copartners in the process. (1980:187-188)

The step which follows critical reflection is dial ogue.

D al ogue for G oone is not only essential for the building of
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Christian community within the group but it is actually an
essential part of the catechesis for group nenbers. The dial ogue
here begins with one's own stories, one's own noney autobi ography.
It is in dialogue where the seeds for change begin to take root
and grow. G oone states:
When di al ogue i nvol ves aut hentic expressing/listening

activity, then the consequences are both discl osure and
di scovery for the people involved. By listening to others

di scl ose thenselves to nme, | can hel p them di scover
t hensel ves. And in disclosing nyself to others, | can
di scover nyself. If the dialogue is an expressing/hearing of

our reflective stories and visions, then thereis init for

everyone the possibility of discovering nmuch nore than we set

out to disclose. (1980:189)
Change happens as cognitive perceptions around faith and noney
shift as group nenbers reflect on their own story in |light of the
stories of other group nmenbers and in light of the Christian
story. The decision a person nmakes may involve sonme future overt
activity denonstrating a new y understood connecti on between faith
and noney, it nmay be a new awareness, a new understandi ng, a new
sentinment, or a new hope.

Gsmer is correct in teaching that the church nust go beyond
teaching about lists of essential tenets. These tenets nust
becone a part of a living relationship with God. Gsner states,
"the relational dinension of faith is called piety . . . it refers
to a sense of God's active presence in a person's life and in the
wor | d" (1992:28). GOsner goes on to say:

Teaching in the church nust strive to support and nurture this
rel ational dinension. Wthout it, faith can easily becone
little nore than a cold set of beliefs or a zeal ous pursuit of
noral obligations. It is only a living relationship of trust

in God that saves us fromthese kinds of dogmatic or
noralistic tendencies. |If we would teach for faith in the
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church, then we cannot avoid focusing on the piety of our
students...... One of the nost inportant tasks we have as
teachers is to build a sense of community in our class that
allows our students to share with one another in ways that
deepen their relationship wth God. (28-29)

| nformed by Dewey, G oone and Gsner, it is the small group
whi ch holds the possibility for change at a personal as well as
corporate level. Withnow nakes the case that formal participation
i n congregations, such as worship and traditional Sunday School s
actually reinforces the taboos around faith and noney. "Only
participation in small, intinmate fell owship groups seens to break
t hrough this taboo" (1994:150). He clains that small groups can
"get people to talk about their concerns, provide an opportunity
for being accountable, provide counter-cultural support to nake
deci sions rather than basing those decisions on the val ues of the

wor kpl ace or on advertising" (Ronsvalle and Ronsvalle, 1996:291).

Theol ogi cal Principle

The church is called to be a coomunity of grace and
gratitude dedicated to the glory of God, where piety is practiced,
idolatry is resisted and out of a sense of thankful ness for God's
| ove denonstrated in the person of Jesus Christ, believers are
nmoved to share noney and possessions with those in need. 1In
East m nster Presbyterian Church that woul d nmean t he neani ng of
nmoney and possessi ons and acconpanyi ng behavi ors woul d be
transfornmed. The two ways of bringing this about are to provide
conti nuing opportunities for personal transformation through the
Crown Mnistry Progrant and the Mnistry of Mney Basic Wrkshops.

The transforned situation woul d be characterized by a gradua
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lifting of "no-tal k" rules around noney and possessions, the
event ual di sappearance of the practice of conpartnentalizing the
material and the spiritual, and an ever increasing nunber of
church nenbers would be able to articulate a theology of Christian
stewardshi p and Christian notivations for sharing noney and

possessi ons.

(bj ectives and I nterventions

bj ective 1: To overcone the no-talk rule around faith and
noney t hrough use of small dial ogue group.
Intervention la: To recruit and train a co-leader to assist with
the Gown Mnistry G oup.
Intervention 1b: To recruit a small group of 8-10 church nenbers
who were willing to conplete the 12-week CGrown Program and tal k
openly about issues of faith and noney.
Intervention 1c: To recruit a group of five church nmenbers to
attend a Basic Money W rkshop sponsored by the Mnistry of Mney
and for those recruited to be willing to take part in small group
di scussi ons around the issues of faith and noney.
Intervention 1d: To recruit and lead a small group of 8-10 church
menbers in a study leading to a group-witten drama around the
issues of faith and noney. Participation neant agreenment to nake
the group a place of open dial ogue.

hjective 2: To provide multiple snmall-group opportunities
for church nenbers to begin the formati on of a coherent theol ogy
of Christian stewardship of noney and possessions.

Intervention 2a: To co-lead the 12-week Crown M nistry G oup,
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providing additional instruction regarding the Reforned tradition
and st ewar dshi p.

Intervention 2b: To use the Mnistry of Money 4-day retreat as a
tool for teaching principles of a theology of Christian
st ewar dshi p.
Intervention 2c: To | ead eight hours of dialogue with the drama
group around issue of Christian stewardship.

ohjective 3: To effect change at a synbolic | evel anong the
congregati on.
Intervention 3a: To wite and possibly performa drama around the
i ssues of faith and noney, addressing the mnistry challenge at a
synbolic | evel

hjective 4. To join in partnership with the session in
provi di ng | ong-range opportunities for stewardship education which
deal s specifically with issues of no-tal k rules,
conpartnental i zati on, notivation, and coherent Christian
t heol ogi es of stewardship.
Intervention 4a: To request approval fromthe session continue
teaching of Gown Mnistry small groups indefinitely.
I ntervention 4b: To request financial and programmati c support
fromthe session and convene a planning group for the hosting of a
Sout heastern Regional Mnistry of Mney Basic Wrkshop in Cctober
of 1997.

Results

The results for interventions la-1c were encouraging. The
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author was able to recruit as a co-leader of the Crown Program a
young adult who had a personal interest in the connection of faith
and noney. That particular young man is a financial planner and
stock broker. The group which was recruited as the "Grown Pil ot
G oup" included a total of nine participants. There were four
wonen and five men, two mnisters, a nurse, a political |obbyist,
an accountant, a financial planner/stock brother, a trust officer,
a state governnment adm nistrator, and the vice-president of a
hospital. The diversity of the group was hel pful to the dial ogue
process. After a one-day training course in Charlotte, North
Carolina, the co-leaders led twelve classes, each two hours in
| ength. Everyone who began the course al so conpleted the course
and since their graduation, two of these group nenbers have taught
a second snmall group using the CGtown curriculum A third class is
schedul ed for April of 1997.

The M nistry of Money Wrkshop in Washi ngton, D.C. was
attended by five persons fromthe congregation, two wonmen and
three men. The group included two mnisters, a television art
director, a nortgage banker and a physician. Once again, the
diversity of the group was hel pful. The group returned fromthe
experience and recomended that the session give financial and
progranmmati c support to the hosting of a simlar experience wthin
the state for the southeast region of the United States. The
session agreed to support it with two thousand dollars and forty
hours of the author's tine. The group will convene a Mnistry of

Money Basic Wrkshop for forty-five persons in Rock HIl, South
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Carolina in Cctober of 1997.

Intervention 1d was not successful in terns of its original
conception. A drama around the issues of faith and noney was
never conpleted and perfornmed in worship. However, the nine-
menber drama wor ki ng group experienced a true sense of group
formati on and education during the dial ogue around issues they
wi shed to raise in the drama. Over the course of four nonths, the
group shared their own noney aut obi ographi es and eval uati ons
i ndicate significant cognitive changes in the perceptions of at
| east four of the group nenbers even though the stated objective
was never conpl et ed.

I ntervention 2a-2c were successful insofar as nmenbers were
abl e to understand conpartnentalization and see that the materi al
and spiritual realns are not disconnected fromeach other. Al so,
all eighteen nenbers in the three groups were able to articulate
the cultural conditions, such as taboos and m xed notives which
shape the way nmany Christians understand faith and noney. Al
participants reported a new awareness for how often scripture
tal ks about noney and possessions. O particular interest was the
group evaluation of the Gown Curriculum The nine Cown
graduates were able to identify the i nadequacy of CGrown's strong
enphasis on reciprocity with God. This know edge caused themto
make an additional recommendation to the session which stated that
anytime Gown is taught at Eastmnster, the participants will have
a pre-course overview with a pastor wherein the strengths and

weaknesses of Crown are di scussed.
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As stated above, objective 3a was not conpleted. The drama
group did have two occasions to practice reading and reflect on
nine dramatic readings in the sanctuary. The dramatic readi ngs
consi sted of ni ne nonol ogues, witten by the author, based on
Wit hnow s ni ne val ue orientations and notivations for giving
(1994: 94- 115, 153-189, 223-226). These are included in the
supporting materials section of this paper.

I ntervention 4a and 4b are in process. The session has
approved the continuous teaching of the CGrown program at the
congregational level. To date, fifteen persons have conpl eted the
course and ten new students will begin in April of 1997.

The planning of a Mnistry of Money Basic Wrkshop has been

underway since the sumrer of 1996. The session designated $2000
for this 1997 project and a recent graduate of the Crown program
gave an unsolicited gift of $2500 to support further stewardship

educati on.

Eval uati on

The interventions included sixteen nenbers of the
congregation and two pastors. As prescribed by Craig and Wrl ey,
a clear public statenment of the objectives and interventions was
provided to all the participants (1992:92). Each small group knew
that they were part of a |larger stewardshi p educational process.
Each participant was interviewed at the start of the interventions
and an end-product eval uation instrunment was conpl eted by al
participants in the sumer of 1996 after all interventions were

conpl ete. Each group had a ni nety-m nute group
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eval uation/debriefing to review witten evaluations of their
particul ar group and nake recomendati ons to the session.

The author was very pleased with the outcone of all the
interventions except the witing and performance of a drama for
worship. In reality, the drama group nenbers had varying | evels
of baggage and experience around issues of faith and noney. Two
group nmenbers, both elders, were very articulate in their theol ogy
of Christian stewardship. Yet, other group nenbers stated this
was the first tinme they had ever discussed noney as an issue of
faith. To nove to the witing and perfornmance of a drama in a
four nonth time period woul d have circunvented an i nportant
opportunity for Christian noral discourse and spiritual formation
around these very issues. The decision not to conplete and
performthe drama in four nonths was deliberate. Though
di scouraged by not acconplishing the objective, the author was
affirmed in his energing understanding of the inportance of small
group di al ogue around issues of faith and noney.

The eval uations of group nenbers affirned the fact that no-
talk rules, conpartnentalization, |ack of coherent theol ogy and
m xed notivations are core stewardship i ssues at the
congregational level. Wile there are many stewardship issues
whi ch go well beyond the scope of this project, these four issues
and the possibility for cognitive perception change through small
di al ogue group have franed future congregational stewardship
efforts. It was this discovery nade in partnership with nenbers

of the congregation which noved the pastors and session to take
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concrete steps in the direction of change.

Si gni fi cance

The first learning for the author relates the ease with
whi ch a congregation can deceive itself with regard to faith and
noney. There is an overwhelmng tenptation to say (in a very
public way) how financially healthy Eastmnster appears to be. On
aver age, PCUSA nenbers give $553 per year. The Eastm nster
average gift is $774 per year. Over the last twelve years, the
budget has grown at a mninmnumrate of 7.2 percent per year. New
nmenbers are contributing over $100, 000 new dollars for mssion
and mnistry every year and it is not unusual to end the year with
$10, 000- $20, 000 in surplus funds for extra benevol ent giving,
deferred capital purchases or to place in the reserve fund. Yet
t hese nunbers are not the only indicators for health in the
church. The author proposes that Eastm nster could do even better
financially and still not deal with critical stewardship issues.
Those issues include things such as no-tal k rul es around noney,
conpartnentalization of the material and the spiritual, issues of
power and noney, and the basic practice of teaching for faith
around i ssue of noney and possessi ons.

The second learning relates to | eadership in the church and
| eaders in theol ogi cal education. These |eaders are so deeply
i nfluenced by the same currents affecting the |arger church and
culture that no-talk rules and conpartnentalization exists just as
strongly at |eadership levels as in any honme of any church nenber.

The worl d where church nenbers live tells themit is irrational to
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give away their noney and possessions and thus | essen their own
unrealized potential. Yet, the witness of the Christian tradition
calls on themto do exactly that. The discouraging reality is
that they struggle with that deep theol ogi cal quandary in the
m dst of a church that is silent on the subject and often col |l udes
with the culture to keep current norns in place.

The final learning relates to tithing. There is a strong
urge in the congregation to reduce stewardship to tithing. This
practice provides a quick and easy delivery systemfor financial
support wherein the pastors and officers nmay have confidence in
the survival of the mssion, program and institution for one nore
year. The problemis that scripture and tradition give nmultiple
mandat es on how to share noney and possessions. The author agrees
with R chard Foster when he says, "the tithe sinply is not a
sufficiently radical concept to enbody the carefree unconcern for
possessions that marks life in the Kingdom of God"

(1981:50). For many of us, the giving of 10 percent is easily
done whereby we neet the letter of the |law yet we never deal with
our own "mammon illness". The tithe is an excellent teacher but
it cannot becone the final goal of personal or congregationa

st ewar dshi p.
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Endnot es

1. The author nakes continual reference to those whom he
considers the significant scholarly authorities currently working
in the area of faith and noney. Those schol ars whi ch provided the
strongest influence on the conclusions of the author are: Robert
Wit hnow, the Gerhard R Andlinger Professor of Sociology and
Director of the Center for the Study of Anerican Religion at
Princeton University, Luke T. Johnson, the Robert W Wodruff
Prof essor of New Testanent and Christian Origins at the Candl er
School of Theology in Atlanta, CGeorgia, John and Syl via Ronsvalle,
Co-Directors of Enpty Tonb, Inc. in Chanpaign, Illinois, John C
Haughey, S.J., Professor of Christian Ethics at Loyola University
and Brian A Cerrish, D stinguished Service Professor of Theol ogy
at Union Theol ogical Semnary in R chnond, Virginia. The reader
will find extensive quotations fromthese sources. O her
i nportant sources for the author are: Dean R Hoge, Professor of
Sociology at the Catholic University of America, Charles Zech,
Prof essor of Economcs at Villanova University, Patrick MNamara,
Prof essor of Sociology at the University of New Mexico, M chael J.
Donahue, i ndependent researcher and technical witer in
M nneapolis, Mnnesota, Ronald E. Vallet, Retired Mnister for
St ewar dshi p and M ssion Support for the American Baptist Churches
of New York State, Janes Hudnut-Beum er, Executive Vice President
and Dean of Faculty, Colunbia Theol ogical Sem nary in Decatur,
Georgia and Don Mcd anen, Executive Director of the Mnistry of
Money in Gaithersburg, Maryland.

2. The Mnistry of Money is a unique mnistry which
devel oped out of the mnistry of the Church of the Savior in
Washington, D.C. The mnistry was founded and is currently
directed as a non-profit organization by Don M anen, a |ay
menber of the Church of the Savior Community. According to the
Mnistry of Money literature, the mssion of the organization is
franmed in the foll ow ng | anguage:

Qur call at Mnistry of Money is to provide opportunities for
fellow pilgrinms to westle through to an authentically
Christian perspective on noney, as we seek to:

* grow in discipleship,

* deepen our sense of conpassion,

* recover the global reach of Christian stewardship.

The mssion of the Mnistry of Moiney is carried out in three
speci fic ways; workshop/retreats, overseas pilgrinmages and a
nmonthly newsletter. Interventions 1c, 2b and 4b invol ved
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participation by five nenbers of Eastm nster Presbyterian Church
ina Mnistry of Money workshop/retreat. Address: The Mnistry of
Money, Two Professional Drive, #220, Gaithersburg, Mryl and,
20879-3420. Phone: 301-670-9606 FAX: 301-670-0131

3. Cown Mnistry, founded by Howard Dayton is a Christian
"Smal | Goup Financial Study". According to | anguage excerpted
fromtheir literature:

CGowmn Mnistries is an interdenom national mnistry that

enpl oys a remarkably effective small group study to train
Christians to apply the financial principles fromthe Wrd of
CGod to their everyday lives....Cown Mnistries is a
systemati c study of what Scripture teaches about nanagi ng al
our possessions. The following is a partial |ist of the
topi cs covered: debt, saving, spending, investing, work,
honesty, giving and counsel....The small group neets once a
week for two hours for twelve weeks. A student nust attend a
m ni nrum of ten classes to graduate successfully. Participants
nmust conplete the follow ng four requirenents: (1) Homework.
The honmewor k consi sts of reading assigned scriptures and
answering questions related to those passages. Then, when the
smal | group assenbl es, each person shares his or her answers
and the entire group benefits fromeach other's insights. (2)
Practical Application. Each week the students conplete a
practical financial exercise, such as, beginning their budget,
or formulating a debt repaynent schedule. (3) Scripture
Menory. A key verse nust be nmenorized each week. (4) Prayer
Smal | group nenbers are required to pray for one anot her
daily....Approximately two hours of preparation are required
out side of class each week. |[If a student has not conpleted
the requirenments, he or she cannot participate in the

di scussion. This accountability cultivates faithful ness.

Dayton is a graduate of Cornell University. Prior to serving as

t he founder and president of CGown Mnistries, he was a rea

estate developer in Central Florida. Dayton styles the program as
"interdenom national” which reflects his own "comunity church”
background. Though the author sees herneneutical and pedagogi cal
weaknesses in the curriculum it is one of the only prograns
available to the wder Christian comunity which effectively

rai ses issues of faith and noney and hol ds the potential for
creating cognitive and behavioral change in the lives of those who
participate. Address: 530 CGown Qak Centre Drive, Longwood,

Fl orida, 32507. Tel ephone: 407-331-6000.
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Sally Brown (Individual Wilitarianism

H, I'mSally. 1'm30 years old and single. | graduated from/|aw
school four years ago and | feel like I"'mon ny way up in the
world. M take home pay is around $50, 000 per year and |'ve
bought a nice little three bedroom hone in the Shandon area.

When | think about how nuch of ny noney | want to give away to
charity, the first thing which comes to mnd is: what do | have to
give up, what do | have to do without if I give away sone of ny
noney? For exanple, if | give $100 to Cooperative Mnistry, that
is $100 I won't have to buy a new shirt or a take ny friend to
Garibaldi's for dinner or even pay part of ny nonthly cellular
phone charge. You know there is a trade off. There is a direct
correl ati on and consequence when | give noney away over here, |
won't have it to use over here. |[|'Il admt, it's ne and ny own
needs that take precedence over everything else. It doesn't seem
to nme to be a matter of right or wong or what is in the best
interest of others..... | just believe | need to take care of
nyself first. | won't lie to you. M first priorities are to
avoi d pain, hunger, insecurity and violence. | feel it is a free
country and its ny right to spend ny noney on the things that I
want. You know, you have to | ook out for nunber one, you have to
cover your own behind. Heck, |I'mnot tal king about anything nore
than just trying to get ahead in this world.

| don't really understand the church's interest in how !l use ny
nmoney. | earn it, and yes, | was taught to put sonmething in the
plate on Sunday norning. But....l don't need the church's advice
on how to spend ny noney.



John Finch (Enotivism

' mJohn. | teach high school english and P.E. here in Ri chl and
County. My take hone pay is around $36,000 a year. | work during
the sumer at a canp to nmake a few extra dollars. Wen it cones
right down to it, | guess | give noney to charity when it feels
right. | don't really have a standard for deci ding how nmuch to
give, other than ny own feelings. | |eave enough slack in ny
annual budget to allow ne to respond to the charity stuff | know
will come up during the year. You know, | guess if | were really
pushed on how | decided, |I'd have to say that ny way of deciding
isreally pretty good. | pretty nuch "know' what's the right
thing to do. You know, if you give your noney to sonething that
goes agai nst your own gut, you can't help but feel bad. Besides,
different people feel different things in any given situation.

For exanple, | was having supper with a friend recently and the
tel ephone rang. It was the Salvation Arny. | told them | woul dn't
gi ve them any noney because on the inside | felt |ike hel ping

t hose buns on the street just encourages themto not get a job.

O course | didn't say that to the person calling fromthe
Salvation Arny. But | did say it to ny friend. But ny friend
said, "No John, | feel like those folks on the street have no
where else to turn and they need our help." | had to agree, she
had a point. So it sort of depends on how you feel at the tine.

You know, | guess one reason | follow ny heart, or ny inner voice,
or what ever you want to call it....is because | feel good about
nyself when | give to charity.



Jack Goodman (Altruism

My nane is Jack. |'m67 years old, retired and enjoying ny gol den
years with ny wife. W love to travel and we nmake frequent visits
to the grandchildren. | was in business for nyself for 40 years
and I'mpleased to tell you that the business did very well.

Wiile ny wife and | live on a fixed-inconme, that fixed inconme is
wel | over $100,000 a year. Qur house is paid off and we have
begun to consi der when we should apply to becone residents of
Presbyteri an Hone.

All ny life |I've been concerned about other people. The well-
bei ng of ny fell ow human, whether he or she had enough to eat, a
pl ace to sleep, clothes on their back, security for their

children. Sonewhere along the way | guess | learned that | am
sinply one individual anong many and | should, no, I nust at a

m ni mrum acknow edge the exi stence of ny fellow human. Don't

m sunderstand ne, I'mno saint. | guess | feel that when it cones
to charity-decisions, | must take into account the needs of other
people. Sonetinmes that neans | have to live with |ess
nmoney....and that is noney | could use to buy a new book, a new
fishing rod or even a new car.

If you boil it down I guess | just try to do what | can to help
people. It seens to nake the world a little bit fairer. | like
that saying of Helen Keller: "I amnot many, I amonly one. |
cannot do everything but | can do sonething. | shall not refuse

to do the thing that | can do."



Tom Tate (Moral Absol utism

Hello, ny nane is Tomand |I'mglad to see everyone in church today
and not out on the golf course or at the | ake or sitting
slothfully at hone readi ng the paper in your pajanas. There are
sone things that are always right and sone things that are al ways
wong. | believe it is always right to go to church on Sunday
norni ng and al ways wong to skip church.

| am so pleased to have the chance to speak with you about
Christian charity and ny own reasons for giving to charity. As

you m ght expected, | have strong feelings about this. | was
brought up to followthe rules. Just tell ne what the Bible says
and I'Il followit. |If it says doit - | doit. |If it says don't
doit - | don't doit. Life is just that sinple.

You ask, what about Christian charity? | ask you, what does the
rul e book say about it? 1In Deuteronony 14:22 it says, "Set apart
atithe of all the yield of your seed that is brought in yearly
fromyour field." The Israelites were to give 1/10th, the first
10%to the tenple. That was the rule and it still is the rule.
Wen | give to charity | give 10% away. M inconme in 1995 was
$48,400.00 | gave away $4840, no nore and no less. It's the
rule....this | know, for the bible to tells nme so.

| f you want ny opinion, everyone one of us, every household in
this church needs to followthe rules in the Bible. This rule
about giving 10% of your incone to charity isn't right or wong
because it has certain consequences or because it can be defended
by scholars as better than sone other formof charity....this rule
is right because its witten in the Bible. Don't you believe the
Bi bl e? The Westm nster Confession of Faith says, "The whol e
counsel of Cod, concerning all things necessary for his own glory,
man's salvation, faith and life, is either expressly set down in
Scripture, or may be deduced from Scripture.”




Jane Peterson (Theistic Mralism

|'mJane. |'m45 years old, the nother of three children and
guess |'ve been a nenber of this church since the tinme of ny own
confirmation. M husband and | net in youth group here and
foll ow ng graduate school we were nmarried. M husband is a
professor at the University and | teach in the Medical School.

When | think about how we use our noney and what that has to do

with our Christian faith, | guess the word that cones to mnd is
obedience. Tomand | just try to do what we think will please the
Lord. | guess that is our standard for deciding how nuch we wil |

keep and how nuch we will give away. No one single Bible
reference or nodel of giving conmes to mnd fromthe Scripture, but
| do feel it is the collected stories of the Bible that inform how
we give and what we teach our children about giving. | renenber
the first question of the West m nster Catechism

Question: Wat is the chief end of nman?

Answer : Man's chief end is to glorify God and to enjoy CGod
forever.

| guess nost of our friends have incones in the $100, 000 -
$300, 000 range but we really don't talk to nuch about noney wth

each other. It feels like talking about noney is the | ast taboo.
We can tal k about sex or politics or even religion. Mney is off
l[imts. | guess ny friends give sone of their wealth away, but

honestly | couldn't tell you. There are plenty of good reasons to
share what you have wth those who are less fortunate, but finally
Tomand | do it because it seens consistent with the teachings of
Jesus, the Christian tradition and because we are thankful to God
for what we have. W teach the rule of tithing to our kids only
because its both sinple and biblical. But there is a whole |ot
nmore in the bible about giving. Last year | checked our incone
agai nst our total giving and we had given away 19% of what we
earned. For us, the tithe gives us a mninmmstandard. W naeke a
pl edge of 10% of our income to the church....but when it cones
down to it, God is calling on us to be nmuch nore generous than
just giving away a m ni nrum percentage. Beyond the 10% I evel, we
make our decisions situation by situation, case by case, asking
oursel ves, "What does Jesus want us to do?"



Karen Newran ( Baby- Booner)

H, I'mKaren. | grew up in Heathwood in a | arge beautiful hone.
| learned early on that it was nice to be wealthy. | rode horses
in Blythewood, | bought expensive clothes, | travelled all the
time, even as a child. After graduating from Heat hwood Hal |, |
attended Davi dson and then Duke Law School. After |aw school

got this great policy job in Washington, DC. QOiginally I

pl anned to becone a Wall Street |awer. However, along the way,
the road to power began to lead away fromny values. For as |ong

as | can renenber the faith | learned here at Eastm nster taught
me the inportance of being ethical, honest, conpassionate, |oyal
tony famly and responsive to the needs of others. | didn't see
much of this on Capitol HIIl. The congressman | worked for was
doing things | knew where just plain illegal and | threatened to
bl ow the whistle on him He blackballed ne and fired ne. That's
why I"mback in Colunbia. [|'mout of a job and thinking about

becom ng a clinical social worker.

| worry that materialismnmay be corrupting our deepest val ues.
Qpinion polls 1'"ve read recently seemto say that everyone
perceives materialismas a social problem Even though |I grew up

in this neighborhood in the mddle of wealth and affluence, |I'm
now feeling that our society would be better off if there were

| ess enphasis on noney and material things....nice cars, beach
houses, you know....all the toys wealth buys us.

When it comes right down to it, | guess all Anericans are
materialistic. I'"man Anerican so I'mmaterialistic. Yet, on a
deeper level, | don't really think that | am

Here is how | think about it:

First of all, its pretty hard to knowif I"mmaterialistic. M
parents recently offered to by a car for ne. They are very

weal thy and they put no limt on what they would spend. As I
shopped for cars, | couldn't decide on what was indul gent, what
was reasonabl e, what was safe, what was gas efficient or what was
stylish. It wasn't that | lacked information or intelligence

.. . all I"'msaying is that materialismis a pretty subjective
thing . . . who can say? Wat may be indul gent for you may not be
i ndulgent for me. |Its all in howyou look at it. | decided to
get the md-priced nodel. | call this the "its pretty hard to
know' argunent .

Second, | don't feel I"'mmaterialistic because | actually deny
nyself things | would I[ike to buy. | go to Coplons all the tine
to look but | never buy anything. | just wear things ny nother
doesn't wear anynore. | go to the fancy shoe stores all the tine
but | never buy anything. My shoes have a mllion holes in them
and | just keep wearing them | don't go on trips that | could go
on and | really don't spend nmuch noney at all. M argunent is
this: If all Anericans are materialistic, then at |east |I'm not
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as materialistic as sone. | call this ny "self-denial" argunent.
Finally, I don't feel I"'mmaterialistic because | plan to give
away the noney | m ght have spent on shoes. | think I'll give it
to the Children's Garden downtown. Also, | plan to provide free
| egal services to the poor once | get ny feet on the ground with a
new j ob.

| amthankful for what | learned in this church about the
Christian faith and noney. | think we live in a materialistic
world...and | think we have a long way to go . . . but I'mtrying.



Steve Young (The Search for Service and Sinplicity)

|"m Steve. | guess when | think about noney and faith, it's ny
dad that first comes to mnd. He was a real task naster
physically and verbally abusive . . . he always nmade ne work hard.
| hope that I'"'ma bit kinder and gentler. 1t was his teachings
about hard work that took ne froma snall truck-farm ng operation
in the lowcountry to the presidency of a $250 nmillion dollar
business. It was a desire for kindness and gentl eness that |ead
me to sell the business a few years ago and turn ny attention to
vol unteering and philanthropy. | usually get up about 5:30 a.m
and exercise for an hour. After cooking breakfast for the kids
and getting themto school, | spend the norning reading history,
phi | osophy or sonething el se that interests ne.

M/ financial affairs usually take nme through early afternoon and I
spend nost evenings visiting the sick, helping a famly in the
community or working at the church. I'msort of a lay |eader in
my church. Qur city has about 12 Presbyterian congregations and |
try to volunteer wherever the Presbytery can use ne in Col unbi a.
Now | don't do the work alone. 1|'ve got two church professionals,
a conmttee of 12 persons, a youth |eader and a staff of about 70
fol ks who hel p oversee the various prograns. Qur presbytery | ocal
m ssi on budget is about $200,000 per year. Qur main mnistries
are with honel ess persons in Colunbia and mgrant farnmers who work
in the peach industry in Batesburg-Leesville.

Peopl e ask nme why | sold ny business and live life in this way. |
tell themthat I'mconvinced that this kind of activity can make

Anerica a better place tolive . . . | don't like the harshness of
the capitalist system. . . | don't |like the aggressiveness and
the conpetition. It's brutal and it's raw. | detest it. There

has to be way to balance that. For ne, it was a faith decision to
sell the business, sinplify ny life and serve as a Christian
vol unt eer.
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M ke WIson (Life Changi ng Experience)

Hello, I'"'mMke. | drive a cenent truck for a living and I have a
good incone. In fact, if there is a boomin the building

i ndustry, a guy like nme could double his incone in a year. A
typical day starts at 4:30 a.m | get to the cenent plant at

about 6:00, | warmup the truck and | pick up ny first |oad and
deliver it to a construction site.

Sone days |I'mfinished by md-afternoon, many days |'m not
finished until 6:00 in the evening. [|'ve lived in the sane

Dent svill e nei ghborhood ny whole life. Over the years | guess
|'ve becone increasingly involved in the community. Several years
ago, for exanple, when the town council planned to drill a water
well on ny block, | organized a group of ny nei ghbors and
persuaded the council to drill it somewhere else. Since then

|'ve served on the planning board and town council. Mxing wth
bl ue-col | ar people all day gives ne a real advantage in know ng
how they think. | always try to |ook at proposals in terns of how
they affect the poor and the elderly.

| grewup in a very active Roman Catholic famly, always going to
Mass and confessional and doing parish work. M wife and I

deci ded we needed a change and now we are going to a new
Presbyterian church not far from our house.

The nost inportant event in ny |life happened two years ago when |
had a terrible notorcycle accident. | wasn't wearing a hel net and
| was alnost killed. | feel like God spared ne for sone reason
and now |'ve decided to devote ny life to hel pi ng ot her people.
That's why I"'mactive in tow politics and that's why | spend ny
whol e paycheck each year before Christmas to buy food for the
honel ess. They al ways ask which organization ["'mfrom | just
say, "No organization, I'mjust doing it nyself."



